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ʯʮ ʤʩʴʥʱʥʬʩʴʬ ʸ"ʣ ʸʠʥʺ ʺʬʲʡ ʠʩʤ ʯʩʥʬ ʬʲʩ ʸ"ʣ
ʤʮʱʸʴʥ ,ʯʬʩʠ-ʸʡ ʺʨʩʱʸʡʩʰʥʠʡ ʣʥʮʬʺʬ ʤʷʬʧʮʤ
ʭʩʨʡʩʤ ʬʲ ʸʷʩʲʡ ʭʩʡʱʰʤ ʭʩʰʥʩʲʥ ʭʩʸʷʧʮ
.ʺʥʣʤʩʡ ʤʹʩʠʤ ʬʹ ʭʩʰʥʹ

ʺʥʣʤʩʡ ʤʹʩʠʤ ʣʮʲʮ ʬʲ ʤʱʮ
ʩʰʥʩʬʩʨʱʷ ʭʩʩʧ ʷʧʶʩ ʡʸʬ
ʯʩʥʬ ʬʲʩ ʸ"ʣ :ʤʮʢʸʺʥ ʤʸʩʣʤʤ
ʺʴʥʱʠ ʺʠ 1890 ʺʰʹʡ ʸʥʠʬ ʠʩʶʥʤ ,ʤʨʱʠʩʸʨ ʣʩʬʩ ,(1840-1911) ʩʰʥʩʬʩʨʱʷ ʭʩʩʧ ʷʧʶʩ ʡʸʤ
,(1790-1871) ʥʢʸʥʴʸʥʮ ʬʧʸ ʤʩʬʨʩʠʮ ʺʲʣʥʰʤ ʺʩʰʣʮʬʤ ʤʩʩʣʥʤʩʤ ʺʸʸʥʹʮʤ ʬʹ ʤʩʡʺʫʥ ʤʩʸʩʹ
ʬ"ʣʹ ʬʹ ʥʣʩʮʬʺ ʤʩʤ ʩʰʥʩʬʩʨʱʷ ʡʸʤ 1.ʤʺʣʬʥʤʬ ʤʰʹ ʤʠʮ ʺʥʠʬʮʡ ,ʠʩʤ ʳʠ ʤʨʱʠʩʸʨ ʺʣʩʬʩ
ʥʺʸʩʨʴʬ ʣʲʥ 1903 ʺʰʹʮ ʯʤʩʫ ʩʰʥʩʬʩʨʱʷ ʡʸʤ .ʥʢʸʥʴʸʥʮ ʬʧʸ ʬʹ ʥʣʥʣ ʯʡ ʤʩʤʹ ,(1800-1865)
ʤʩʰʴʬ ʠʶʩ ʸʡʫ ʤʮʹʹ ʸʧʠʬ ˑʸʩʫʤʥ ,ʤʰʹ ʭʩʹʩʮʧʡ ʥʢʸʥʴʸʥʮʮ ʸʩʲʶ ʤʩʤ ʠʥʤ .ʠʮʥʸ ʬʹ ʤʡʸʫ
ʸʹʴʠ ʭʬʬʫʮʥ ,ʭʩʰʥʹ ʭʩʸʥʡʩʧ ʭʱʸʴ ʯʫʥ ʸʸʥʹʮ ʠʥʤ ʳʠ ʤʩʤ ʩʰʥʩʬʩʨʱʷ ʡʸʤ .ʺʸʸʥʹʮʫ ʤʬʩʤʺʬ
ʤʠʸ (1788-1843) ʩʬʥʬ ʬʠʥʮʹ ʡʸʤ ʸʫʦʬ "ʬʠʥʮʹ ʸʡʣ" ;ʭʩʹʩʠ ʸʫʦʬ ʥʩʤ ʭʺʶʷʮ ʩʫ ʸʩʫʦʤʬ
2
.ʥʺʣʬʥʤʬ ʤʰʹ ʤʠʮ ʺʥʠʬʮʡ "ʬ"ʣʹʬ ʺʥʸʢʠ" ʺʠ ʭʱʸʴ 1900 ʺʰʹʡʥ ;1895 ʺʰʹʡ ʸʥʠ
ʣʮʲʮ ʬʲ ʤʱʮ ʠʥʤ ʧʺʥʴʤ ʷʬʧʤ .ʭʩʣʧʠ ʺʥʠʥʡʮ ʩʰʥʩʬʩʨʱʷ ʡʸʤ ʭʩʣʷʤ "ʬʧʸ ʡʢʥʲ" ʵʡʥʷʬ
ʭʩʢʥʧʡ ʤʴʥʷʺ ʤʺʥʠʡ ʥʲʮʹʥʤʹʥ ʥʠʨʥʡʹ ʭʩʰʥʲʩʨ ʳʥʣʤʬʥ ʪʩʸʴʤʬ ʹʷʩʡ ʤʡʹ 3,ʺʥʣʤʩʡ ʤʹʩʠʤ
ʲʩʩʺʱʤ ʤʦ ʷʬʧʡ .ʤʡʶʮ ʺʠ ʤʡʩʨʩʤ ʣʡʬʡ ʺʥʸʶʰʤ ʩʫʥ ʺ˒ʧʕʰ ʺʥʣʤʩʡ ʤʹʩʠʤ ʬʹ ʤʣʮʲʮ ʩʫ ʭʩʩʸʶʥʰ
ʬʲ ʥʣʩʣʬ ʭʩʲʩʡʶʮʤ ʺʥʸʥʷʮ ,ʺʩʠʸʥʮʠʤʥ ʺʩʠʰʺʤ ʺʥʸʴʱʤ ʯʮʥ ʠʸʷʮʤ ʯʮ ʸʷʩʲʡ ʺʥʸʥʷʮ ʺʸʥʹʡ
ʬʧʸ ʬʲ ʤʩʴʸʢʥʩʡ ʤʲʩʴʥʮ ʯʫʮ ʸʧʠʬ .ʭʸ ʤʩʤ ʭʣʷ ʩʮʩʡ ʤʩʩʣʥʤʩʤ ʤʹʩʠʤ ʬʹ ʤʣʮʲʮʹ ʪʫ
ʭʢ ʪʹʮʤʡ ʭʩʲʩʴʥʮ ʥʢʸʥʴʸʥʮ ʬʧʸ ʬʹ ʤʩʩʧ ʺʥʸʥʷ ʯʫʥ ʤʹʩʠʤ ʣʮʲʮ ʬʲ ʤʱʮʤ 4.ʥʢʸʥʴʸʥʮ

_____________________
ʤʺʥʮʣʡ ʺʥʰʩʩʰʲʺʤ ʺʸʫʩʰ ʺʥʰʥʸʧʠʤ ʭʩʰʹʡ .ʯ"ʸʺ ʠʷʠʸʷ ,ʩʰʥʩʬʩʨʱʷ ʭʩʩʧ ʷʧʶʩ ʺʸʥʣʤʮ ,ʬʧʸ ʡʢʥʲ ,ʥʢʸʥʴʸʥʮ ʬʧʸ 1
ʬʹ ʤʡʩʨʬ :ʸʩʹʤ ʬʠ ʤʷʥʹʺʤ ,ʺʥʥʮʤ ʬʠ ʤʷʥʹʺʤ :ʥʢʸʥʴʸʥʮ ʬʧʸ" ,ʵʩʡʥʬʸʡ ʤʴʩ ʸʺʩʤ ʯʩʡ ʥʠʸ .ʥʢʸʥʴʸʥʮ ʬʧʸ ʬʹ
ʬʲ :ʤʬ ʤʶʥʧʮʥ ʺʥʡʸʺʤ ʪʥʺʡ" ,ʯʤʫ ʤʡʥʨ ;11-40 'ʮʲ ,(ʦ"ʰʹʺ) 'ʡ ʯʣʱ ",ʤʹʣʧʤ ʺʲʡ ʤʰʥʹʠʸʤ ʺʩʸʡʲʤ ʺʸʸʥʹʮʤ
Yael Levine Katz, ;69-110 'ʮʲ ,(ʦ"ʰʹʺ) 'ʡ ʯʣʱ ",ʩʹʰʤ ʩʰʠʤ ʬʹ ʩʬʠʥʨʷʬʨʰʩʠ ʡʥʶʩʲʬ ʪʸʣʫ 'ʡʠʤ ʺʴʹ' ʱʥʫʩʰ
ʤʣʢʤʤ ʺʠ ʤʮʢʸʺʹ ʤʹʩʠʤ" ,ʵ"ʫ ʯʩʥʬ ʬʲʩ ;"Rachel Morpurgo," Judaism, 49, 1 (Winter 2000), pp. 13-29
ʯʮ ʤʸʩʲʶʤ ʤʡʺʫ ʤʫ'" ,ʯʩʥʬ ʬʲʩ ;2-4 'ʮʲ ,(ʢ"ʱʹʺ ʯʱʩʰ) 67 ʪʬʥʷ ",ʢʸʡʰʣʩʸʴ ʸʢʣʰʸ ʤʸʥʬʴ ʬʹ ʤʸʥʴʩʱ :ʺʩʷʬʨʩʠʬ
ʭʩʸʴʥʱ ,2004 ʱʸʠʮʬ 19 ,ʣ"ʱʹʺ ʸʣʠʡ ʥ"ʫ ,ʩʹʩʹ ʭʥʩ ,ʤʴʥʶʤ ",ʥʢʸʥʴʸʥʮ ʬʧʸʬ 'ʪʸʩʡʹ ʩʮ' ʺʬʩʴʺ ʬʲ :'ʯʠʶʤ
.14 ,11 'ʮʲ ,ʭʩʸʴʱʥ
.Yael Levine Katz, "Rachel Morpurgo," ibid., p. 21 ʥʠʸ 2
.1-4 'ʮʲ ,ʯ"ʸʺ ʠʷʠʸʷ ,ʩʰʥʩʬʩʨʱʷ ʭʩʩʧ ʷʧʶʩ ʺʸʥʣʤʮ ,ʬʧʸ ʡʢʥʲ ,ʥʢʸʥʴʸʥʮ ʬʧʸ 3
ʺʥʠʡʥʮʤ ,ʥʢʸʥʴʸʥʮ ʬʧʸ ʬʹ ʤʩʩʧ ʺʥʸʥʷ ʺʠ ʯʤʥ ʤʹʩʠʤ ʣʮʲʮ ʬʲ ʤʱʮʤ ʺʠ ʯʤ ʤʮʩʣʷʮ ʤʠʡʤ ʺʸʺʥʫʤ .5-9 'ʮʲ ,ʭʹ 4
"!ʲ"ʰ ʥʢʸʥʴʸʥʮ ʬʧʸ ʺʸʮ ʺʸʸʥʹʮʤ ʺʥʣʬʥʺ ʸʥʴʱ ʭʲ ʸʥʠʬ ʠʩʶʥʮʤ ʺʮʣʷʤ" :ʤʬ ʸʩʹʩ ʪʹʮʤʡ
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ihchcj ihkhn

zy

ʸʹʠ ʭʩʰʥʸʧʠʤ ʸʡʲ ʺʴʹ ʩʸʸʥʹʮ ʬʶʠ ʺʥʢʥʤʰʤ ʸʩʹʤ ʩʺʣ ʬʲ ʸʮʠʮ" ʠʡʥʮ ʯʫʮ ʸʧʠʬ 5.ʺʩʷʬʨʩʠʡ
6
".ʤʩʬʨʩʠʡ
ʬʠʸʹʩ ,ʥʦ ʤʸʥʣʤʮ ʪʸʥʲ .1943 ʺʰʹʡ ʡʩʡʠ ʬʺʡ ʤʱʴʣʰ "ʬʧʸ ʡʢʥʲ" ʬʹ ʤʩʩʰʹ ʤʸʥʣʤʮ
ʺʥʸʥʷ ʺʠ ʸʩʺʥʤ ʠʥʡʮʤ ʸʮʥʧ ʯʩʡʮʥ ,ʤʰʥʹ ʸʣʱʡ ʥʢʸʥʴʸʥʮ ʬʹ ʤʩʡʺʫ ʺʠʥ ʤʩʸʩʹ ʺʠ ʸʣʩʱ ,ʤʸʥʮʦ
ʸʷʩʲʡ ʤʩʥʶʮʥ ,ʺʥʠʩʶʮʤ ʺʸʷʩ ʠʩʤ "ʬʧʸ ʡʢʥʲ" ʬʹ ʤʰʥʹʠʸʤ ʤʸʥʣʤʮʤ 7.ʣʡʬʡ ʥʢʸʥʴʸʥʮ ʬʹ ʤʩʩʧ
.ʺʥʩʠʨʩʱʸʡʩʰʥʠ ʺʥʩʸʴʱʡ
ʪʸʲ ʭʩʩʷʥ ,ʺʥʣʤʩʡ ʤʹʩʠʤ ʣʮʲʮ ʬʲ ʩʰʥʩʬʩʨʱʷ ʡʸʤ ʬʹ ʥʦ ʥʺʱʮ ʺʸʫʤʬ ʺʥʡʩʹʧ ʺʲʣʥʰ
ʥʺʸʥʣʤʮ ʬʹ ʺʩʱʧʩʤ ʤʺʥʸʩʣʰ ʸʥʠʬ .ʹʥʮʩʹ ʤʹʲ ʭʤʡʹ ʺʥʸʥʷʮʬʥ ʤʬʲʤʹ ʭʩʰʥʲʩʨʬ ʲʣʥʥʺʤʬ
ʲʩʴʥʮ ʪʹʮʤʡʥ ,ʥʰʥʹʬʫ ʩʰʥʩʬʩʨʱʷ ʡʸʤ ʬʹ ʥʺʱʮ ʧʱʥʰ ʯʬʤʬ ʠʡʥʮ ",ʬʧʸ ʡʢʥʲ" ʬʹ ʤʰʥʹʠʸʤ
9*
.ʺʥʰʴʮ ʺʥʸʲʤʥ ʺʥʮʥʷʮ ʩʠʸʮ ʭʩʥʥʬʰ ʤʦ ʭʥʢʸʺʬ 8.ʺʩʬʢʰʠʬ ʭʬʹ ʭʥʢʸʺ

ʩʺʣ ʬʲ ʥʰʩʶʠʰʮʥ ʥʰʩʡʩʥʠ ʥʸʦʢ ʤʷʣʶʥ ʺʲʣ ʩʬʡʡ ʸʹʠ ,ʬʥʲ ʩʨʴʹʮ ,ʭʩʡʸʤ ʭʩʨʴʹʮʤ ʯʩʡ
ʭʤʩʰʩʲʡ ʤʩʥʦʡʥ ʤʱʥʠʮ ʤʺʩʤ ʤʹʠʤʹ ʤʮʫʱʤʤ ʭʢ ʭʥʷʮ ʤʠʶʮ ,ʭʤʩʢʤʰʮʥ ʬʠʸʹʩ ʩʰʡ
ʩʸʧʠ ʥʫʩʬʹʤʬ ,ʭʫʸʶ ʺʲʡ ʥʡ ʥʹʮʺʹʩ ʸʹʠ ʺʩʡ ʩʬʫʬ ʭʠ ʩʫ ʭʤʬ ʤʡʹʧʰ ʠʬ ,ʤʧʴʹʫ
ʤʹʠʤ ʡʶʮ ʺʠ ʤʡʩʨʤ ʤʣʡʬ ʠʩʤ ʺʩʸʶʥʰʤ ʺʣʤʹʥ ;ʣʥʲ ʥʩʬʠ ʥʫʸʨʶʩ ʠʬ ʸʹʠʫ ʭʥʢ
ʩʫ ,ʺʮʠ ʣʶ ʭʥʹ ʤʦ ʬʫʡ ʯʩʠ ʭʰʮʠ .ʤʸʠʥʶ ʬʲʮ ʥʬʲ ʤʷʸʴʥ ʹʩʠʤ ʺʬʲʮ ʤʡʢ ʬʠ ʤʮʩʸʤʥ
ʣʥʲ ʥʰʩʠʹ ʤʮ ,ʹʩʠʫ ʥʰʮʲ ʩʰʡʡ ʤʡʥʹʧ ʤʹʠʤ ʤʺʩʤ ʠʬ ʭʩʰʥʮʣʷʤ ʭʩʮʩʡʹ ʧʩʰʰ ʭʠ ʳʠ
ʹʩ ʩʫ ,ʭʬʥʲʬ ʤʩʤʩ ʠʬʹ ʤʮʥ ,ʺʥʮʬʹʤ ʺʥʬʲʮʡ ʺʥʬʲʬ ʥʤʩʡʢʤ ʸʹʠ ʭʩʥʢʤ ʬʶʠ ʭʢ ʭʥʩʤ
ʥʰʠʶʮ ʠʬ ʭʥʷʮ ʬʫʮ ,ʭʺʠʩʸʡ ʺʩʬʫʺ ʯʩʡ ʯʫʥ ʤʹʠʤ ʺʥʰʥʫʺ ʯʩʡʥ ʹʩʠʤ ʺʥʰʥʫʺ ʯʩʡ ʬʣʡʤ
,ʥʰʺʬʡʷ ʩʸʴʱʡ ʭʠ ʠʸʷʮʡ ʭʠ ,ʥʰʩʰʥʮʣʷ ʩʸʴʱʡ ,ʷʥʧ ʥʠ ʯʩʣ ʥʠ ,ʩʣʬʥʺ ʤʹʲʮ ʭʥʹ
ʩʰʴʬ ʬʥʹʫʮ ʭʥʹ ʯʺʩʰ ʠʬ ʣʡʬʡ ʠʬ ʩʫ ,ʭʤʮ ʥʰʬ ʠʶʥʩ ʪʴʤʡ ʬʡʠ ʤʦʫ ʸʮʥʠ ʸʥʦʢʬ ʥʷʩʣʶʩʹ
ʺʡʹʬ ʤʣʩʡ ʤʩʤ ʭʢ ʩʫ ,ʤʺʩʡ ʺʥʸʩʷ ʯʩʡ ʤʺʧʴʹʮ ʹʠʸʡ ʯʮʦ ʬʫʡ ʺʡʹʬ ʤʡʫʲʮʤ ʤʹʠʤ
ʥʫʦ ʠʬʹ ʤʰʥʩʬʲ ʸʺʥʩʤ ʤʬʲʮʤ ʠʩʤ ʸʹʠ ʤʠʥʡʰʤ ʬʠ ʯʫ ʭʢ ʲʩʢʤʬʥ ʤʰʩʣʮʤ ʩʷʱʲʡ ʤʰʥʹʠʸ
.ʺʥʡʥʨ ʺʥʣʮ ʬʫʡʥ ʺʲʣʡʥ ʤʮʫʧʡ ʭʩʸʠʥʴʮ ʸʺʥʩʤ ,ʠʸʥʷ 'ʤ ʸʹʠ ʤʬʥʢʱ ʩʣʩʧʩ ʭʠ ʩʫ ʤʩʬʠ
ʤʬʠ ʩʸʡʣ ʺʺʮʠ ʬʲ ʺʥʹʧʫʥʮ ʩʺʬʡʥ ʺʥʷʴʥʱʮ ʩʺʬʡ ʺʥʩʠʸ ʠʩʡʤʬ ʩʡʬ ʬʲ ʤʬʲʩ ʭʠʥ
ʸʴʱ ʤʦʤ ʯʩʰʲʤ ʬʲ ʡʥʺʫʬ ʩʬ ʠʶʮʩ ʠʬ ,ʥʰʩʮʫʧʥ ʥʰʩʠʩʡʰ ʩʸʴʱʮʥ ʥʰʮʲ ʩʰʡ ʺʥʣʬʥʺ ʸʥʴʱʮ
ʺʥʸʥʷʥ ʺʥʬʤʺ ʸʴʱʠ ʤʦʤ ʸʴʱʤ ʠʥʡʮʡ ʩʫ ʯʲʩ ʮ"ʮ .ʩʺʮʢʮ ʺʠʦ ʯʩʠ ʬʡʠ ,ʭʩʣʩ ʡʧʸʥ ʬʥʣʢ
ʭʩʧʡʥʹʮ ʸʺʥʩʤ ʭʩʸʸʥʹʮʤʥ ʭʩʸʴʥʱʤ ʯʩʡ ʺʡʹʬ ʤʰʥʢʤ ,ʡʬ ʺʮʫʧʥ 'ʤ ʺʠʸʩ ʬʩʧ ʺʹʠ
ʺʥʠʸʤʬ ʩʺʲʣ ʺʥʩʰʲ ʩʴʬ ʭʩʷʩʴʱʮʤ ,ʬʹʮʥ ʦʮʸ ʤʦʩʠ ʯʫ ʭʢ ʠʩʡʤʬ ʩʡʬʡ ʩʺʸʮʢ ,ʥʰʸʥʣʡʹ
.ʤʬʲʮʬ ʩʺʸʡʣ ʤʩʬʲ ʸʹʠ ʤʮʫʱʤʤ ʸʷʹ
ʭʩʥʹ ʤʹʠʤʥ ʹʩʠʤ ʩʫ ʤʩʸʥʴʱ ʺʩʹʠʸʡ ʣʩʮ ʥʰʺʣʮʬ ʤʸʥʺʤʹ ʸʮʥʠ ʩʸʡʣ ʺʬʧʺʥ
ʩʸʹʡʮ ʸʹʡʥ ʩʮʶʲʮ ʭʶʲ ʭʲʴʤ ʺʠʦ" ʤʠʣʥʤʤ ʺʠ ʯʥʹʠʸʤ ʭʣʠ ʩʴʡ ʤʮʩʹʡ ʭʺʬʲʮʡ
;"ʣʧʠ ʸʹʡʬ ʥʩʤʥ ʥʺʹʠʡ ʷʡʣʥ" ʡʩʺʫ ʯʫ ʸʧʠʥ ,"ʺʠʦ ʤʧʷʬ ʹʩʠʮ ʩʫ ʤʹʠ ʠʸʷʩ ʺʠʦʬ
ʤʡʸʤ ʭʩʹʰ ʭʤʬ ʺʧʷʬ ʬʠʸʹʩ ʩʰʡʬ ʤʸʥʺ ʤʸʱʠ ʠʬʹ ʩ"ʴʲʠ ʺʮʠʡʥ ?ʤʦʮ ʬʥʣʢ ʯʥʩʥʹ ʹʩʤ

_____________________
.11-27 'ʮʲ ,ʭʹ 5
.ʣʡʬʡ ʺʩʸʡʲʡ ʲʩʴʥʮ ʤʦ ʸʮʠʮ .29-45 'ʮʲ ,ʭʹ 6
.XII-VII 'ʮʲ ,ʢ"ʹʺ ʡʩʡʠ-ʬʺ ,ʤʸʥʮʦ 'ʩ ʺʫʩʸʲʡ ,ʺʥʸʢʠʥ ʭʩʸʩʹ :ʬʧʸ ʡʢʥʲ 7
Yael Levine Katz, "Rachel Morpurgo," Judaism, 49, 1 (Winter 2000), pp. ʸʮʠʮʡ ʸʥʠ ʥʠʸ ʭʩʸʧʡʰ ʭʩʲʨʷ 8
.21-23, 28-29
*

hsrsbyx hpk ,fkk hsf vb,av tk ynrupv ivca ,unuen obah 'ifk /vkhnc vkhn yuyhm thv ,tz vxn *
/ihchcj ihkhn
ʯʥʢʫ ,ʭʩʸʶʷ ʺʥʮʥʷʮ ʩʠʸʮ ʥʰʩʩʤʣ ,ʭʩʨʱʫʨ ʺʸʣʤʤʡ ʬʡʥʷʮʬ ʭʠʺʤʡ ʠʥʤ ʩʬʢʰʠʤ ʭʥʢʸʺʡ ʺʥʮʥʷʮʤ ʩʠʸʮ ʸʥʫʦʠ 9
ʨʥʸʩʴ ʸʺʩ ʭʩʷʩʷʦʮʤ ʺʥʮʥʷʮ ʩʠʸʮ ʥʬʩʠʥ ,ʨʱʫʨʤ ʳʥʢʡ ʸʢʥʱʮʡ ʭʩʠʡʥʮ ,ʩʬʡʡʤ ʣʥʮʬʺʬ ʺʥʩʰʴʤ ʥʠ ʭʩʩʠʸʷʮ ʭʩʡʥʺʫ
.ʭʩʩʬʥʹʤ ʺʥʸʲʤʡ ʭʩʠʡ
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zh

ihuk kgh

ʤʦʥ ,ʺʧʠ ʤʹʠ ʭʠ ʩʫ ʭʤʬ ʥʧʷʬ ʠʬ ʡʥʸʤ ʬʲ ʮ"ʮ ,ʭʤʩʺʥʡʩʡʱ ʸʹʠ ʭʩʮʲʤ ʬʫ ʬʶʠ ʢʥʤʰʫ
ʸʥʴʱ ʨʹʴʮʥ ;ʥ ʩ ʹ ʰ ʡ ʠʬʥ ʸʮʠʰ ʥʺʹʠʡ "ʥʺʹʠʡ ʷʡʣʥ" ʤʸʮʠʡ ʤʸʥʺʤ ʤʺʥʶʹ ʤʮ ʠʥʤ
ʸʴʱʮʤ ʥʰʬ ʸʮʠ ʠʬ ʭʠ ʳʠʥ ,ʭʩʹʰ ʩʺʹ ʥʬ ʧʷʬ ʸʹʠ ʯʥʹʠʸʤ ʤʩʤ ʪʮʬʹ ʤʠʸʰ ʤʸʥʺʤ
ʬʲ ʬʥʲʴʩ ʬʹʮʤ ʩʫ ʥʡʹʧʡ ,ʤʦʮ ʥʬ ʥʠʶʩʹ ʺʥʲʸʤ ʥʰʬ ʦʮʸ ʮ"ʮ ,ʤʹʲ ʡʥʨ ʠʬ ʩʫ ʹʥʸʩʴʡ
ʸʲʶ ʩʩʧʥ ,ʤʢʠʣ ʤʡʸʮ ʭʩʹʰ ʤʡʸʮ ʩʫ ʥʰʧʩʫʥʮʥ ,ʺʲʣʥ ʤʮʫʧ ʺʥʶʲʮ ʸʺʥʩʥ ʸʺʥʩ ʠʸʥʷʤ ʡʬ
ʤʠʸʥ" ʺʬʤʷ ʸʮʠ ʯʫʥ ;ʥʰʥʲʮʡ ʯʥʫʹʩ ʭʥʬʹʤʹ ʤʶʥʸʤ ʭʣʠʤ ʥʬ ʸʥʡʩʹ ʪʸʣʤ ʤʦ ʠʬʥ ,ʤʩʧʩ
ʭʰʩʠ ʥʩʩʧ ʤʡʸʤ ʭʩʹʰ ʥʬ ʹʩʹ ʩʮ ʩʫ ,ʭ ʩ ʹ ʰ ʤ ʭʲ ʠʬʥ "ʺʸʧʡ ʸʹʠ ʤʹʠʤ ʭʲ ʭʩʩʧ
ʩʫ ,ʺʸʧʠ ʤʹʠ ʥʬ ʺʧʷʬ ʹʩʠʤ ʳʩʱʥʤ ʦʠ ,ʤʣʬʩ ʠʬʥ ʤʸʷʲ ʤʰʥʹʠʸʤ ʤʹʠʤ ʭʠ ʬʡʠ .ʭʩʩʧ
ʥʩʰʡʥ ʧʰ :ʭʤʥʮʫ ʭʩʡʸʮʥ ,ʤʰʷʬʠʮ ,ʥʰʩʡʠ ʭʤʸʡʠʮ ʤʠʸʰʹ ʥʮʫ ,ʩʸʩʸʲ ʺʫʬʬ ʥʬ ʠʩʤ ʤʴʸʧ
,ʤʣʡʬ ʬʧʸ ʺʠ ʠʹʩʬ ʡʹʧ ʡʷʲʩ ʭʢʥ ʥʰʩʡʠ ʷʧʶʩʥ ʨʥʬ ʯʫʥ ʺʧʠ ʤʹʠ ʭʠ ʩʫ ʭʤʬ ʥʧʷʬ ʠʬ
ʯʤʩʺʥʧʴʹ ʩʺʹ ʺʠ ʭʢ ʪʫ ʸʧʠʥ ,ʭʩʹʰ ʩʺʹ ʠʹʩʬ ʱʰʠʰ ʤʠʬ ʺʠ ʥʬ ʯʺʰʥ ʯʡʬ ʥʤʮʸʹʫ ʪʠ
ʠʬ) ʤʸʥʺʤ ʺʥʶʮ ʣʢʰ ʭʩʮʲʤ ʩʫʸʣʡ ʥʫʬʤ ʭʩʫʬʮʤʥ ʭʩʸʹʤ ʷʸ ;ʥʷʩʧʡ ʥʰʺʰ ʥʩʹʰ ʸʹʠ
ʧʩʰʤʬ ʤʩʠʸ ʭʥʹ ʯʩʠ ʬʡʠ ʤʮʬʹʮʥ ʣʥʣʮ ʤʠʸʰʫ ʤʡʸʤ ʭʩʹʰ ʭʤʬ ʥʧʷʬʥ (ʭʩʹʰ ʥʬ ʤʡʸʩ
ʹʩ ʭʰʮʠ ʩʫ ,ʺʥʡʸ ʭʩʹʰ ʥʩʤ ʤʣʥʤʩ ʬʲʥ ʬʠʸʹʩ ʬʲ ʭʤʩʸʧʠ ʥʫʬʮ ʸʹʠ ʭʩʫʬʮʤ ʬʫʬ ʭʢʹ
ʥʠ ʭʩʠʩʡʰʤ ʯʮ ʥʠ ʭʩʬʥʣʢʤ ʭʩʰʤʫʤ ʯʮ ʣʧʠ ʭʥʹʡ ʥʰʠʶʮ ʠʬ ʯʫ ;ʪʴʤʬ ʯʥʣʬ ʺʥʡʸ ʺʥʩʠʸ
ʢʤʰʮʤ ʩʫ ʸʥʸʩʡʡ ʤʠʸʰ ʤʦ ʬʫʮ .ʺʧʠ ʤʹʠʮ ʸʺʥʩ ʥʬ ʤʺʩʤʹ ʣʥʮʬʺʤʥ ʤʰʹʮʤ ʩʮʫʧʮ
ʤʸʥʺʡ ʥʰʬ ʣʢʥʤ ʸʡʫ ʩʫ ,ʭʩʸʶʥʰʤ ʯʮ ʭʩʰʥʸʧʠʤ ʭʩʮʩʡ ʥʰʬ ʠʡ ʠʬ ʣʡʬʡ ʺʧʠ ʤʹʠ ʺʧʷʬ
ʭʩʹʥʣʷʤ ʥʰʩʺʥʡʠʥ (* ʭʩʰʥʮʣʷ ʸʺʥʩʤ ʭʩʮʩʡ ʭʢ ʥʰʩʺʥʡʠ ʬʶʠ ʤʩʤ ʨʥʹʴʥ ʬ"ʰʤ ʷʥʱʴʡ
ʭʤʸʡʠ ʤʹʲʹ ʭʹʫ ,ʤʬʥʷʡ ʲʥʮʹʬʥ ʥʺʹʠ ʺʠ ʣʡʫʬ ʹʩʠ ʬʫ ʺʡʥʧ ʬʲ ʺʴʥʮʬ ʸʡʫ ʥʰʬ ʥʩʤ
ʡʥʤʠʤ ʥʰʡ ʭʲ ʥʮʲʮ ʪʫ ʸʧʠ ʤʧʬʹʥ ,ʤʺʧʴʹ ʺʠ ʥʷʩʧʡ ʤʰʺʰʹʫ ʥʺʹʠ ʬʥʷʡ ʲʮʹʹ ʥʰʩʡʠ
.ʤʬʥʷʡ ʲʮʹ ʤʸʹ ʪʩʬʠ ʸʮʠʺ ʸʹʠ ʬʫ ʥʩʬʠ ʸʮʠ 'ʤʥ ,ʤʸʹ ʡʬ ʺʥʬʠʹʮ ʺʥʠʬʮʬ ʥʬ
ʣʩʢʤ ʩʬʡ ʥʶʸʠ ʬʠ ʡʥʹʬʥ ʭʩʰʥʮ ʺʸʹʲ ʥʡʷʲ ʸʹʠ ʥʰʺʥʧ ʡʬ ʺʠ ʡʥʰʢʬ ʥʰʩʡʠ ʡʷʲʩ ʡʹʧʹʫ
ʯʮ ʠʶ ʭʩʤʬʠʤ ʥʬ ʸʮʠ ʩʫ ʳʠ ,ʥʮʲ ʺʫʬʬʥ ʥʬʥʷʡ ʲʥʮʹʬ ʥʩʹʰʬ ʤʷʦʧʡ ʤʥʶ ʠʬ ,ʤʮʥʠʮ ʥʬ
ʯʤʮ ʬʠʹʥ .ʭʮʦ ʸʹʠ ʥʺʥʹʲ ʭʸʨ ʯʤʮʲ ʵʲʩʺʰ ʬʡʠ ,ʪʺʣʬʥʮ ʵʸʠ ʬʠ ʡʥʹʥ ʺʠʦʤ ʵʸʠʤ
;ʥʬ ʪʬʤʥ ʥʹʥʫʸ ʬʫ ʺʠʥ ʥʩʰʡ ʺʠʥ ʯʺʥʠ ʧʷʬ ,ʥʮʲ ʥʮʩʫʱʤʹʫʥ ,ʯʤʩʰʩʲʡ ʥʺʡʹʧʮ ʤʸʹʩ ʭʠ
ʺʠ ʲʩʡʹʤʥ ʥʩʺʥʡʠ ʬʶʠ ʤʬʴʫʮʤ ʺʸʲʮʡ ʤʸʡʷ ,ʬʧʸʫ ʤʠʬ ʺʠ ʡʷʲʩ ʡʤʠ ʠʬʹ ʩ"ʴʲʠʥ
ʤʣʥʤ ,ʸʮʺ ʺʥʬʶʰʺʤ ʥʲʮʹʡ ʤʣʥʤʩ ʭʢ ;"ʤʠʬ ʺʠ ʩʺʸʡʷ ʤʮʹ" ʥʸʮʠʡ ʤʬʶʠ ʥʸʡʷʬ ʳʱʥʩ
."ʩʰʮʮ ʤʷʣʶ" ʸʮʠʥ ʥʺʺʥʲ ʬʲ
ʠʶʥʩ ʤʦʮʥ ,ʥʠʸʩʺ ʥʩʡʠʥ ʥʮʠ ʹʩʠ ʫ"ʢ ʤʥʶʥ ʪʮʠ ʺʠʥ ʪʩʡʠ ʺʠ ʣʡʫ ʭʩʰʡʬ ʤʥʶ ʤ"ʡʷʤ
ʭʩʰʡʤ ʥʬʫʥʩ ʪʩʠ ,ʯʫ ʠʬ ʭʠʹ ,ʥʺʹʠ ʺʠ ʣʡʫʬ ʡʩʩʧ ʹʩʠʤʹʥ ,ʭʤ ʺʧʠ ʤʬʲʮʡ ʭʠʥ ʡʠʹ
?ʭʥʬʫ ʠʬʬ ʤʡʹʧʮʥ ʤʴʣʢʮʥ ʤʴʸʧʮ ʭʤʩʡʠʹ ʥʠʸʩ ʭʠ ,ʤʩʰʴʮ ʠʸʩʬ ʥʠ ʭʮʠ ʺʠ ʣʡʫʬ
ʣ"ʲʴʬ ʠʥʤ ʤʦʥ ?ʤʺʧʴʹʮ ʡʸʷʡʥ ʤʹʩʠ ʣʢʰ ʤʹʠʤ ʡʶʮ ʺʠ ʥʬʠ ʺʥʶʮʡ ʬʠʤ ʲʡʷ ʠʬ ʭʠʤ
ʡʥʺʫʤ ʸʫʦ ʠʬ ʩʫ ,ʪʺʹʠʥ ʤʺʠ ʸʮʠ ʠʬ ʺʡʹʤ ʺʸʩʮʹ ʯʩʰʲʡ ʺʥʸʡʣʤ ʺʸʹʲʡʹ ʭʲʨʤ ʫ"ʢ
,ʤʮʶʲ ʺʲʣʡ ʤʩʥʬʺ ʠʩʤ ʸʹʠ ʤʹʠʤ ʠʬʥ ʹʩʠʤ ʺʲʣʡ ʭʩʥʬʺʤ ʭʩʣʡʲʤʥ ʭʩʰʡʤ ʭʠ ʩʫ
ʺʢʤʰʤ ʸʡʣ ʬʲʥ ."ʤ ʹ ʠ ʥʠ ʹ ʩ ʠ" ʤʺʠʸʥʤ ʸʹʠ "'ʤ ʺ ʠ" ʺʡʩʺʡ ʹʩʠʤ ʭʲ ʤʬʬʫʰʥ
ʤʩʡʹʡ ʺʠʶʮʰʤ ʸʠʥʺ ʺʴʩ ʺʹʠ ʬʲ ʤʸʥʺ ʤʺʥʶʹ ʤʮ ʤʠʸʥ ʠʡ ʥʺʩʡ ʪʥʺʡ ʥʺʹʠ ʭʲ ʹʩʠʤ
ʤʺʥʱʫ ʤʸʠʹ ʡʥʺʫʤ ʸʮʠ ʹʩʠ ʺʮʠ ʬʲ ʭʠʥ .ʤʠʥʰʹ ʺʧʠʥ ʤʡʥʤʠ ʺʧʠ ʭʩʹʰ ʩʺʹ ʬʲʥ
ʡʹʧ ʭʠ ʸʥʸʩʡʡ ʤʠʸʰ ʯʥʹʮʹ ʺʣʬʥʤ ʸʥʴʱʮʥ ?ʯʫʹ ʬʫ ʠʬ ʥʺʹʠ ʬʲ ,ʲʸʢʩ ʠʬ ʤʺʰʥʲʥ
.ʺʩʡ ʩʬʫʫ ʥʠ ʤʧʴʹʫ ʥʺʹʠ ʺʠ ʧʥʰʮ

_____________________
ʸʴʱ ʸʷʩʤ ʥʸʴʱʡ ʤʦʤ ʯʩʰʲʤ ʬʲ ʥʸʡʣʡ ʵʨʲʸʢ ʭʫʧʤ ʭʢʥ :ʤʠʡʤ ʺʡʫʥʫʮʤ ʤʸʲʤʤ ʸʥʷʮʡ ʤʲʩʴʥʮ ʣʥʮʲʤ ʺʩʺʧʺʡ 10
ʥʰʩʠ ,ʭʣʷ ʩʮʲ ʸʠʹ ʭʲ ʺʧʠ ʤʸʣʷ ʪʥʺ ,ʭʩʹʰʤ ʡʶʮ ʸʡʣ ʬʲ ʬʠʸʹʩ ʩʰʡ ʭʲ ʬʩʨʮʤ ʬʫ" :ʸʮʥʠ ʠʥʤ ʬʠʸʹʩ ʩʰʡ ʺʥʣʬʥʺ
."ʤʲʥʨ ʠʬʠ
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ihchcj ihkhn

jh

ʠʬ ʭʠ ʭʢ ʩʫ ,ʡʸʧ ʺʥʩʥʡʹʫ ʯʺʩʡ ʩʺʫʸʩʡ ʣʩʮʺ ʺʡʹʬ ʺʥʱʥʰʠ ʬʠʸʹʩ ʺʥʰʡ ʥʩʤ ʠʬ ʯʫ
ʤʦ ʬʫ ʭʲ ʤʩʸʷ ʺʥʡʥʧʸʡ ʭʩʹʰʠʤ ʯʩʡ ʪʬʤʺʤʬ ʯʺʩʡʮ ʣʩʮʺ ʺʥʠʶʥʩʤ ʭʩʹʰʬ ʤʬʤʺ ʤʥʠʰ
ʭʩʸʮʮ ʤʠʸʰʹ ʥʮʫ ʯʮʲʥ ʯʸʩʲ ʩʸʷʮ ʬʫʡ ʷʬʧ ʯʤʬ ʭʢ ʤʩʤʥ ,ʠʡʬʥ ʺʠʶʬ ʣʩʮʺ ʺʥʩʹʴʧ ʥʩʤ
ʤʸʥʡʣ .ʭʲʤ ʬʫ ʩʸʧʠʥ ʤʹʮ ʩʸʧʠ ʭʩʹʰʤ ʬʫ ʭʲ ʭʩʤ ʬʲ ʤʸʩʹ ʤʺʰʲʹ ʤʠʩʡʰ ʺʠʸʷʰʤ
,ʤʮʧʬʮʬ ʥʮʲ ʤʣʸʩʥ ʬʠʸʹʩ ʩʰʡ ʩʸʠʥʶ ʬʲʮ ʥʬʲ ʺʠ ʷʥʸʴʬʥ ʯʩʡʩʡ ʣʥʸʮʬ ʷʸʡ ʺʠ ʤʺʩʱʤ
.ʤʩʠʸʥʷ ʬʫʬ ʠʬʴʰ ʸʡʣ ʭʥʩʤ ʣʥʲ ʠʩʤ ʸʹʠ ʤʸʠʥʴʮʤ ʤʸʩʹʤ ʤʸʹ ʤʲʥʹʺʤ ʸʧʠʥ
ʠʬ ʤʫʬʮʤ ʬʫʩʮʥ ,ʥʠʡʶ ʸʹ ʣʥʣʬʥ ʬʠʸʹʩ ʪʬʮ ʬʥʠʹʬ ʤʬʤʺ ʺʥʰʺʥʰʥ ʺʥʠʶʥʩ ʭʩʹʰʤ
ʸʹʩ ʠʬʹ ʸʡʣ ʤʹʲ ʸʹʠ ʬʲ ,ʬʠʸʹʩ ʪʬʮ ʤʩʤ ʠʥʤ ʩʫ ʳʠ ʣʥʣʡ ʺʥʹʷ ʸʡʣʬ ʤʮʶʲ ʤʲʰʮ
ʺʥʧʴʹ ʤʬʠʫ ʤʰʩʹʲʺʤ ;ʣʥʣ ʸʩʲ ʭʥʣʠ ʣʡʲ ʺʩʡʮ 'ʤ ʺʩʸʡ ʯʥʸʠ ʺʠ ʥʺʥʬʲʤʡ ʤʩʰʩʲʡ
ʤʺʮʫʧʡ ʤʹʠʥ ,ʭʥʬʹʡʠ ʭʲ ʥʺʮʩʬʹʤʥ ʣʥʣ ʡʬ ʬʲ ʤʸʡʣ ʺʩʲʥʷʺʤ ʤʮʫʧʤ ʤʹʠʤ ?ʺʥʩʥʦʡ
ʭʥʬʹ ʤʩʤ ʯʫʡʥ ʡʠʥʩʬ ʥʤʥʫʩʬʹʤʥ ʩʸʫʡ ʯʡ ʲʡʹ ʹʠʸ ʺʠ ʥʺʸʫʥ ʬʡʠʡ ʭʲʤ ʬʫ ʬʠ ʤʸʡʣ
.ʵʸʠʡ
ʺʲʣʮ ʺʥʸʲʡʰ ʥʩʤ ʬʠʸʹʩ ʩʰʡʡ ʭʩʹʰʤ ʭʠ ʤʰʧʫʥʺ ,ʤʰʧ ʺʬʴʺ ʯʬʬʫʡʥ ,ʤʬʠʤ ʺʥʩʠʸʤʥ
ʤʺʩʤ ʭʲʤ ʩʡʥʹʧʮ ʣʧʠʫ ʲʣʥʰ ʠʬʹ ʤʰʷʬʠ ʺʹʠ ʤʰʧ ʭʠʥ ;ʥʰʩʬʲ ʤʲʸ ʤʡʣ ʩʠʩʶʥʮ ʺʧʰʤʫ
ʪʬʮʤ ʤʮʬʹ !ʭʲ ʩʡʩʣʰʥ ʭʩʫʬʮ ʭʩʠʩʡʰ ʩʹʰ ʬʲ ʧʩʰʤʬ ʹʩ ʤʮ ,ʸʩʹʤ ʯʥʹʬʡ ʤʠʩʷʡ ʫ"ʫ
ʬʲ ʥʠ ʪʬʮ ʺʹʠ ʬʲ ʸʡʣ ʠʬ ,ʺʥʡʥʨʤ ʤʩʺʥʣʮʥ ʬʩʧ ʺʹʠ ʺʥʬʲʮ ʬʲ ʩʬʹʮ ʸʴʱʡ ʸʡʣʹʫ
ʺʲʡ ʤʹʠʤ ʺʣʥʷʴ ʬʲ ʤʸʥʮʹ ʤʮ ,ʥʴʠ ʺʲʦʡ ʥʮʧʬ ʬʫʥʠ ʹʩʠ ʺʹʠ ʬʲ ʭʠ ʩʫ ʡʩʣʰ ʺʹʠ
ʥʩʮʩʡ ʥʡʸʹ ʧʩʰʤʬ ʯʫ ʭʢ ʹʩ ʥʩʸʡʣʮʥ ,ʣʠʮ ʣʲ ʺʣʡʫʰʥ ʤʸʷʩ ʤʣʥʷʴ ,ʤʺʧʴʹʮ ʡʸʷʡ ʠʩʤʤ
ʬʲʥ ,ʤʫʬʮʤ ʥʤʩʬʺʲ ʡʬ ʵʮʥʠ ʬʲ ʸʡʣʮ ʬʣʧʠʥ .ʯʺʧʴʹʮ ʸʦʰʥ ʯʬʲʡ ʺʸʨʲ ʺʠʦʫ ʬʩʧ ʩʹʰ
ʣʩʮ ʯʮʲ ʩʰʡ ʺʠ ʥʬʩʶʤ ʸʹʠ ʸʺʱʠʥ ʺʩʣʥʤʩ ʬʣʥʢ ʬʲʥ ,ʺʥʫʬʮʤ ʩʷʱʲʡ ʬʡʦʩʠ ʺʸʥʡʢʺ
.ʪʩʸʠʤʬ ʩʺʲʣ ʯʩʠ ʩʫ ,ʤʬʠʫ ʺʥʸʠʥʴʮʤ ʺʥʡʸ ʭʩʹʰ ʬʲʥ ,ʭʤʩʸʶ
ʷʸ ʠʩʡʠʥ ʩʸʡʣ ʬʠ ʬʥʡʢ ʯʫ ʭʢ ʭʩʹʠ ʥʰʩʮʫʧ ʩʸʱʥʮʥ ʥʰʺʬʡʷ ʩʸʴʱ ʬʠ ʲʢʥʰʹ ʤʮʡʥ
ʡʶʮʡ ʭʠ ʤʦʤ ʯʩʰʲʤ ʬʲ ʸʥʸʩʡʡ ʭʺʲʣ ʺʥʬʢʬ ʩʰʩʲ ʺʥʠʸ ʩʴʬ ʭʩʷʩʴʱʮʤ ʭʩʣʧʠ ʭʩʺʴʥʮ
.ʺʩʹʥʰʠʤ ʤʸʡʧʡ ʭʠ ʤʺʩʡʡ ʤʹʠʤ
ʺʠʩʶʩʫ ʩʸʷʲʥ ʡʥʹʧ ʸʡʣ ʥʰʩʺʥʣʬʥʺ ʬʫʡ ʥʰʩʰʩʲʡ ʯʫ ʥʮʫʥ ʥʰʩʮʫʧʥ ʥʰʩʠʩʡʰ ʩʰʩʲʡ ʯʩʠ
ʩʫ ʥʰʩʩʧ ʩʮʩ ʬʫ ʺʠʦʤ ʤʬʥʠʢʤ ʸʥʫʦʬ ʥʰʠ ʭʩʡʩʩʧʥ ,ʩʥʢʬ ʬʠʸʹʩ ʩʰʡ ʥʩʤ ʤʣʩ ʬʲʹ ,ʭʩʸʶʮ
ʤʺʠʸ ʥʸʮʠʹ ,ʭʩʠʸʥʰʥ ʭʩʠʬʴʰ ʪʫ ʬʫ ʥʩʤ ,ʠʩʤʤ ʺʲʡ ʥʰʩʺʥʡʠʬ ʥʹʲʰʹ ʭʩʺʴʥʮʤʥ ʺʥʺʥʠʤ
–ʢ"ʬʸ ʯʮʩʱ ʭʩʣʩʱʧʤ ʸʴʱ) ʬʠʷʦʧʩ ʤʠʸ ʠʬʹ ʤʮ ʤʸʥʺ ʯʺʮʡʥ ʭʩʡ ʤʰʩʫʹʤ ʸʥʠʡ ʤʧʴʹ
ʺʠʩʶʩʬ ʸʫʦ ʥʰʩʣʲʥʮ ʸʠʹ ʬʫ ʯʫʥ ʥʰʩʤʬʠ ʯʩʡʥ ʥʰʩʰʩʡ ʺʥʠ ʠʥʤ ʸʹʠ ʺʡʹʤ ʭʥʩ ʭʢʥ ,(ʣ"ʬ
ʭʩʹʰ ʬʩʡʹʡ ʥʬʠʢʰ ʺʥʸʥʣʤ ('ʠ ʷʸʴ ʺʥʮʹ ʹʸʣʮ) ʥʰʩʺʥʡʸ ʥʸʮʠ ʤʦ ʬʫ ʭʲʥ ,ʭʤ ʭʩʸʶʮ
ʩʷʸʴ) ʤʦ ʬʲ ʥʰʩʺʥʡʸ ʥʸʮʠʥ ʩʰʩʱ ʸʤ ʬʲ ʥʰʩʺʥʡʠʬ ʤ"ʡʷʤ ʤʬʢʺʰ ʤʬʥʠʢʤ ʸʧʠ .ʺʥʩʰʷʣʶ
ʬʡʷʬ ʺʥʶʥʸ ʭʠ ʬʠʸʹʩ ʺʥʰʡʬ ʸʥʮʠ ʪʬ ʤʹʮʬ ʤ"ʡʷʤ ʥʬ ʸʮʠ (ʠ"ʮ ʯʮʩʱ ʸʦʲʩʬʠ ʩʡʸʣ
ʺʥʫʸʡ) ʩʬʡʡ ʣʥʮʬʺʡ ʡʥʺʫ .ʭʩʹʰ ʬʹ ʯʺʲʣ ʸʧʠ ʭʩʫʬʥʤ ʭʩʹʰʠ ʬʹ ʭʫʸʣʹ ,ʤʸʥʺʤ ʺʠ
ʺʥʰʰʠʹ ʭʩʹʰ ʸʮʠʰʹ ʭʩʹʰʠʤ ʯʮ ʸʺʥʩ ʭʩʹʰʬ ʤ"ʡʷʤ ʯʧʩʨʡʤʹ ʤʧʨʡʤ ʤʬʥʣʢ (ʠ"ʲ ʦ"ʩ
ʳʣ ʯʩʬʥʧ) ʯʫ ʭʢ ʡʥʺʫʥ ;('ʨ ʡ"ʬ ʤʩʲʹʩ) ʩʺʸʮʠ ʤʰʦʠʤ ʺʥʧʨʥʡ ʺʥʰʡ ʩʬʥʷ ʤʰʲʮʹ ʤʰʮʷ
ʣʡʫʩʥ ,ʥʬ ʹʩʹ ʤʮʮ ʤʱʫʺʩʥ ʹʡʬʩʥ ,ʥʬ ʹʩʹ ʤʮʮ ʺʥʧʴ ʤʺʹʩʥ ʭʣʠ ʬʫʠʩ ʭʬʥʲʬ (ʡ"ʲ ʣ"ʴ
ʤʺʩʤ ʭʠ ʥʬ ʹʩʹ ʤʮʮ ʸʺʥʩ ʥʺʹʠ ʣʡʫʩʹ ʸʮʥʬ ʯʫʺʩʤ ;ʥʬ ʹʩʹ ʤʮʮ ʸʺʥʩ ʥʩʰʡʥ ʥʺʹʠ
ʺʥʣʮ ʭʢ ʯʴʥʠ ʤʦʩʠʡ ʥʡʹʧ ʺʥʡʸ ʭʩʮʲʴʹ ʠʬʠ ʣʥʲ ʠʬʥ ?ʺʩʡ ʩʬʫʫ ʥʠ ʤʧʴʹʫ ʺʡʹʧʰ
ʤʡ ʯʺʰ ,ʲʬʶʤ ʺʠ 'ʤ ʯʡʩʥ (ʧ"ʩʴ) ʸ"ʡʡ ʥʰʩʶʮ ʯʫʥ .ʹʩʠʡʮ ʺʥʬʥʲʮ ʸʺʥʩ ʤʹʠʡ ʺʥʩʬʫʹ
ʥʴʥʢʮ ʸʺʥʩ ʤʣʡʫʮʤʥ ʥʴʥʢʫ ʥʺʹʠ ʺʠ ʡʤʥʠʤ (:ʡ"ʱ ʺʥʮʡʩ) ʡʥʺʫ ʣʥʲ ;ʹʩʠʤ ʯʮ ʸʺʥʩ ʤʰʩʡ
ʧʸʥʷ ʠʶʥʮ ʭʣʠ ʯʩʠ (ʠ"ʲ ʡ"ʫ) ʯʩʸʣʤʰʱʡ ʥʰʩʶʮ ;ʪʬʤʠ ʭʥʬʹ ʩʫ ʺʲʣʩʥ ʸʮʥʠ ʡʥʺʫʤ ʥʩʬʲ
ʭʣʠ ʬʫ ;ʺʥʲʮʣ ʥʩʬʲ ʣʩʸʥʮ ʧʡʦʮ ʥʬʩʴʠ ʥʺʹʠ ʺʠ ʹʸʢʮʤ ʬʫ ;ʤʰʥʹʠʸ ʥʺʹʠʡ ʠʬʠ ʧʥʸ
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ʪʹʧ ʭʬʥʲ ʥʩʮʩʡ ʥʺʹʠ ʤʺʮʹ ʩʮʥ ;ʥʩʮʩʡ ʹʣʷʮʤ ʺʩʡ ʡʸʧ ʥʬʠʫ ʤʰʥʹʠʸ ʥʺʹʠ ʤʺʮʹ
ʭʢ ʣʧʩʡ ʣʩʮʺ ʭʥʩʤ ʣʥʲ ʸʥʫʦʰ ʠʬʤ ʥʰʣʲʡ ʥʰʩʢʩʹ ʺʥʡʠ ʩʣʱʧ ʥʰʩʺʥʬʴʺʡ ʥʰʸʫʦʡʥ .ʥʣʲʡ
ʬʲ ʥʰʩʺʥʡʸ ʩʸʴʱʮ ʠʩʡʠ ʺʥʩʠʸ ʹʬʹ ʣʥʲʥ ?ʭʤʮʲ ʤʮʶʲ ʤʢʸʣʮ ʬʲ ʺʥʰʥʺʰʤ ʥʰʩʺʥʮʠ ʩʣʱʧ
ʪʥʺʮʹ ʥʺʹʠ ʺʠʰʥʠʡ ʸʩʤʦ ʭʣʠ ʠʤʩ ʭʬʥʲʬ :ʯʤ ʥʬʠʥ ʯʬʫ ʺʠ ʺʥʲʩʸʫʮʤ ʤʦʤ ʯʩʰʲʤ
ʸʩʤʦ ʭʣʠ ʠʤʩ ʭʬʥʲʬ :ʺʩʰʹ ʺʠʦʥ ;(ʨ"ʰ ʠʲʩʶʮ ʠʡʡ) ʤʡʥʸʷ ʤʺʠʰʥʠ ʤʩʥʶʮ ʤʺʲʮʣʹ
ʨ"ʰ ʠʲʩʶʮ ʠʡʡ) ʥʺʹʠ ʬʩʡʹʡ ʠʬʠ ʭʣʠ ʬʹ ʥʺʩʡ ʪʥʺʡ ʤʩʥʶʮ ʤʫʸʡ ʯʩʠʹ ʥʺʹʠ ʣʥʡʫʡ
ʤʡʥʨ ʠʬʡ ʤʫʸʡ ʠʬʡ ʤʧʮʹ ʠʬʡ ʩʥʸʹ ʤʹʠ ʥʬ ʯʩʠʹ ʩʣʥʤʩ ʬʫ :ʤʩʹʩʬʹ ʤʡ ʣʥʲʥ ;(ʠ"ʲ
ʠʡʬ ʤʬʠʤ ʺʥʬʥʣʢʤ ʺʥʡʥʨʤ ʬʫ ʤʰʬʫʥʺʤ ;(:ʡʱ ʺʥʮʡʩ) ʭʥʬʹ ʠʬʡ ʤʮʥʧ ʠʬʡ ʤʸʥʺ ʠʬʡ
ʭʣʠ ʥʰʩʠ ʤʹʠ ʥʬ ʯʩʠʹ ʬʫ (ʦ"ʩʴ ʸ"ʡ) ʫ"ʢ ʸʮʠʰ ʤʦ ʬʲʥ ?ʺʩʡ ʩʬʫʮ ʥʠ ʤʧʴʹʮ ʭʣʠʬ ʥʬ
.ʭʣʠ ʭʩʠʥʸʷ ʣʧʠʫ ʭʤʩʰʹ ,ʭʣʠ ʭʮʹ ʺʠ ʠʸʷʩʥ (* ʭʺʥʠ ʪʸʡʩʥ ʸʮʠʰʹ ʭʬʹ
ʸʡʣʤ ʣʩʮʲʤʬ ʩʠʣʫ ʠʥʤ ʩʺʸʫʦʹ ʤʮ ʺʮʠʡ ʩʫ ,ʤʦʤ ʯʩʰʲʤ ʬʲ ʯʩʬʮʬ ʩʶʰʷ ʭʩʹʠ ʤʺʲʥ
ʭʠ ʭʢʹ ʣʥʲʡ ,ʥʰʩʶʠʰʮʥ ʥʰʩʡʩʥʠ ʺʧʰʤ ʸʷʹʥ ʩʸʡʣ ʺʺʮʠ ʠʸʥʷʤ ʡʬ ʬʠ ʡʩʹʤʬʥ ʥʩʸʥʡ ʬʲ
ʭʩʸʡʣ ʥʰʩʢʤʰʮʬʥ ʥʰʺʰʥʮʠʬ ʱʧʩʬʮʥ ʥʰʺʥʠ ʺʥʦʡʬʮ ʥʬʣʧʩ ʠʬ ʤʰʤʫʥ ʤʰʤʫ ʩʸʡʣ ʬʠ ʳʩʱʥʠ
ʺʠ ʤʲʣ ʵʸʠʤ ʤʠʬʮʥ" :ʠʩʡʰʤ ʩʸʡʣʫ ʥʡ ʸʹʠ 'ʤ ʭʥʩ ʠʡʩ ʠʥʡ ʣʲ ,ʤʬʠʮ ʭʩʴʩʥʦʮʥ ʭʩʹʷ
ʸʹʠ ʭʺʴʸʧʮ ʸʥʧʠ ʥʢʥʱʩʥ ʥʹʥʡʩ ,ʥʰʺʣ ʺʷʣʶ ʥʣʩʢʩʥ ʭʬʫ ʥʠʥʡʩ ʦʠʥ ,"ʭʩʱʫʮ ʭʩʬ ʭʩʮʫ 'ʤ
ʬʫ ʭʲ ʤʬʠʤ ʭʩʮʩʡ ʥʰʢʹʤ ʸʹʠ ʬʫʮ ʹʠʸ ʤʬʲʮʬ ʡʸ ʩʬʠʸʹʩʤ ʸʱʥʮʤ ʩʫ ʥʣʥʩʥ ,ʥʰʥʴʸʧ
.ʥʤʲʸʬ ʹʩʠ ʯʩʡ ʤʥʧʠʤʥ ʤʡʤʠʤʥ ʺʩʹʥʰʠʤ ʤʸʡʧ ʺʥʮʬʹ ʩʣʲʶʮ
Among the many allegations against the Jewish religion and customs
ignorantly and erroneously upheld by our adversaries was the notion that the
woman was considered to be disdainful and despised as a servant and counted
merely as chattel to be used when necessary and disposed of when no longer
needed; that Christianity alone bettered the situation of women, raising them to
the position of men, freeing them from his control. However, in reality, there is
no truth whatsoever to this charge, because even if we were to assume that in
ancient times the Jewish woman was not as important as the man – a situation
that is not to be found at present amongst the gentiles, who seek to perfect
themselves, nor one that will ever exist, since there are inherent differences
between the characteristics of man and woman as well as distinct purposes to
their existence – nevertheless, there are no historical events, rules or laws in the
Bible or Oral law which can justify such a claim. On the contrary, not only have
any obstacles prevented her from presiding over her family within the confines
of her home, but she could also lead state matters and attain prophecy, which is
the highest level merited by a select few, perfected in wisdom, knowledge and
all virtues.
Should I wish to advance indisputable and undeniable proofs upholding the
veracity of my argument from the history of our nation, the prophets and the
talmudic literature, it would, beyond doubt, contain a thick tome, but this is not
my intention. However, since in the introduction to this book I extol the virtues
and recount the deeds of a woman of valor, God-fearing and possessing

_____________________
ʪʸʡʩʥ ʠ"ʲ ʤ"ʱʷ ʳʣ ʠʶʩʥ ʸʤʦʤ ʸʴʱʡ ʡʥʺʫʹ ʤʮ ʦ"ʲ ʯʩʩʲʥ :ʤʠʡʤ ʺʡʫʥʫʮʤ ʤʸʲʤʤ ʸʥʷʮʡ ʤʲʩʴʥʮ ʣʥʮʲʤ ʺʩʺʧʺʡ 11
.ʹ"ʲ 'ʥʫʥ ʠʡʷʥʰʥ ʸʫʣ ʥʧʫʺʹʠʣ ʸʺʠʡ ʠʬʠ ʠʩʸʹ ʠʺʫʸʡ ʺʩʬʣ ʭʺʥʠ
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wisdom, worthy of residing amongst the more lauded authors and poets of our
generation, I have resolved to comment upon the issue in concise, sufficing, in
my humble opinion, to manifest the falseness of the above-stated notion.
I shall commence by mentioning that already at the outset the Torah
instructed us concerning the equality between man and woman. We find that
Adam acknowledges: "This one at last is bone of my bones and flesh of my
flesh. This one shall be called woman, for from man was she taken." (Genesis 2,
23) Following it is written: "Hence a man leaves his father and mother and
clings to his wife, so that they become one flesh." (Genesis 2, 24) Is there any
greater equality than this? And, truly, even though the Torah did not prohibit
the taking of many wives, as was the custom of the surrounding nations,
nevertheless, only one wife was generally taken. This is what the Torah meant
when saying "And clings to his wife," stressing "wife," and not "wives."
From the simplistic rendering of the biblical narrative it appears that
Lemech was the first to have taken two wives. Even though his action was not
explicitly condemned, the evils that befell him from this situation were alluded
to,12 the underlying assumption being that the illustration of a specific case
would exert greater influence on the reader than the setting down of hard rules.
This situation demonstrates that "the more wives the more worry,"13 that such a
person will lead a life of grief,14 and that this is not the right path to be chosen
by a man who wishes that peace reign is his dwelling.15 Similarly, Kohelet has
said: "Enjoy happiness with a woman you love," (Ecclesiastes 9, 9)16 and not
"with women," because he who has many wives can not lead a happy life.
Should, however, the first wife be barren, then the husband may take a second
wife, because it is an embarrassment for him to be childless. This is borne out in
the cases of Abraham our forefather, Elkanah, and in many other instances.
Noah and his sons took only one wife, as did Lot and Isaac our forefather.
Jacob, too, had intended to marry Rachel alone. However, when Laban
deceived him and gave Leah to him, he was forced to take two wives, and
subsequently their two maidservants were given to him.17 Only the rulers and
kings followed in the footsteps of the nations, violating the Biblical injunction
["And he shall not have many wives," (Deuteronomy 17, 17)] and took many
wives, as was the case with David and Solomon.18 There is, however, no basis
12

See Genesis 4, 19; 23-24.
See Mishnah Avot, 2, 7, where it is stated: "The more possessions, the more worry, the more wives,
the more witchcraft."
14 See Mishnah Avot, 6, 4.
15 See Mishnah Avot 2, 1.
16 The Hebrew erroneously reads: "Whom you have chosen."
17 See Genesis 29, 16-35; 30, 3-4, 9.
18 In reality, the halakhah distinguishes between the two cases, and permits a king to take up to
eighteen wives (Sanhedrin 21a). David did not exceed this number, whereas Solomon is condemned for
taking some one thousand women (See I Kings 11, 1-7; Sanhedrin 21b).
13
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for the assumption that all of the subsequent kings of Israel and Judea were
polygamous. Quite the opposite, much evidence may be advanced to the
contrary. Similarly, no support can be adduced pointing to the fact that any of
the High Priests, prophets, or sages from the mishnaic or talmudic periods were
polygamous. From all the above, it clearly appears that the custom of marrying
one woman alone was not adopted at a later time from the Christians, but was
already related to us in the Torah in the above-mentioned verse, and that
monogamy was a commonly accepted practice amongst our forefathers, even in
ancient times. *)19 Our saintly fathers have already set us an example concerning
the duty incumbent upon every man to respect his wife and listen to her, as did
Abraham when Sarah placed her servant in his bosom, and when she later sent
her away with his beloved son. It was regarding this matter that God said to
him: "Whatever Sarah tells you, do as she says." (Genesis 21, 12) When Jacob
our forefather conceived of misleading his father-in-law who had deceived him
tenfold and return to his own land clandestinely, he did not coerce his wives to
heed to him and leave, even though God had commanded him: "Now, arise
and leave this land and return to your native land," (Genesis 31, 13) but rather
sought their approval. It was when they expressed their consent that he took
them, the children and all his possessions and departed. Despite the fact that
Jacob did not love Leah to the extent he loved Rachel, he buried her in the Cave
of Machpelah alongside his ancestors and made Joseph promise to bury him
nearby her, saying: "And there I buried Leah." (Genesis 49, 31) Judah, too,
upon hearing Tamar's accusation, admitted his wrongdoing, confessing: "She is
more in the right than I." (Genesis 38, 26)
The Holy One, Blessed be He, commanded children to honor their father
and mother (Exodus 20, 12), and also prescribed: "You shall each revere his
mother and his father." (Leviticus 19, 3) This confirms that both parents are on
an equal standing, and that a man must honor his wife. For if this weren't the
case, how could sons honor their mothers or fear them, having witnessed insult,
mistreatment, and disrespect on the part of the husband? Didn't God determine
in these precepts the status of a woman in relation to her husband and amongst
her family? This, in my humble opinion, is also the reason that the
commandment in the Decalogue concerning the observance of the Sabbath did
not specify the woman, but rather stated: "But the seventh day is a Sabbath of
the Lord your God: you shall not do any work – you, your son or daughter,
your male or female slave…," (Exodus 20, 10) mentioning the sons and
servants who are subordinate to the man, but not the woman who is unsubject
to her husband. The woman was also included in the injunction: "You." As far
19

The following note appears in the original at the end of the page: And Graetz, when referring to this
issue in his book Geschichte der Israeliten, writes: "Whoever equates the position of the Jewish woman
with that of the nations in antiquity is in error." I have not been able to locate this idea in the abovementioned work.
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as the man’s conduct with his wife outside the home, reflect upon what the
Torah has ordered in the cases of a beautiful woman taken in captive
(Deuteronomy 21, 10-14), and a man married to two wives, one beloved and
one unloved. (Deuteronomy 21, 15-17) If the Torah has instructed us
concerning a maidservant: "He must not withhold from this one her food, her
clothing, or her conjugal rights," (Exodus 21, 10) how much more so for a wife!
The story of Samson’s birth clearly demonstrates the esteem in which Manoah
held his wife (Judges, chapter 13).
Likewise, the daughters of Israel were not forced to remain constantly
within the confines of home as prisoners, because even if one assumes that it
wasn't befitting for women to leave their homes and mingle publicly with men,
they were, in fact, free to come and go as they pleased. They also participated in
all national and local events, as can be seen from Miriam the prophetess, who
chanted with all the women the Song of the Sea after Moses and the men
(Exodus 15, 20-22). Deborah persuaded Barak to rebel against Jabin, king of
Canaan, to cast off his yoke from the neck of the people of Israel, went to war
with Barak, and, following the victory, sung a glorious song (Judges, chapters 45), which until this day is wondrous to all who read it.
The women went out and offered praise to King Saul and to his
commander, David. Queen Michal did not refrain from speaking ruthfully to
David for carrying the Ark of the Covenant from the home of Obed-Edom to
the city of David, an act which displeased her, despite the fact that he was king
(II Samuel 6, 9-23). Would an abject maidservant dare do such a thing?20 The
wise woman of Tekoa convinced David to reconcile with Absalom (II Samuel,
chapter 14). A wise woman spoke to the inhabitants of Abel, and persuaded
them to behead the rebellious Sheba ben Bichri, thus restoring peace (II Samuel,
chapter 20).
These prooftexts, including Hannah's prayer, serve to disprove the
assumption of our slanderers that the women of Israel were ignorant. If
Hannah, wife of Elkanah, who was not known as one of the important people
of the nation, was so well versed in the language of poetry (I Samuel, chapters
1-2, 21), what can be said of the wives of prophets, kings and princes? When
King Solomon spoke in the book of Proverbs of the merits and virtues of the
"woman of valor," (Proverbs 31, 10-31) he was not referring to the wife of a
king or prince, but to that of a working man, which points to the high rank of a
woman in her family at the time. From his words, it can be assumed that the
reality of such women of valor, crowns to their husbands (Proverbs 12, 4), was
not at all uncommon in his time.21
20

R. Castiglioni refrained from mentioning that Michal was punished for her ruthful speech. See II
Samuel 6, 20-23.
21 For opposing and concurring views, see Y. Levine, "'Eshet Hayil' ba-Pulhan ha-Yehudi" (Hebrew), Beth
Mikra 31 (1986), p. 339, n. 2.
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I will not be able to dwell at any length upon the bravery of Queen Athaliah
(II Kings, chapter 11), Jezebel's power in royal matters (I Kings 16, 31-22, 40),
the magnanimity of Judith and Esther who saved their people from their
enemies, and the many other such glorious women.
I will have to limit myself and bring a number of proofs only from the Oral
Law and traditions of our Sages, which should be sufficient, to my mind, to
clearly expose their views regarding the status of women in both the private and
public domains.
The Exodus from Egypt was the most central event in the history of the
Jewish people in the eyes of our prophets and sages, culminating in the
formation of Israel as a nation. It is our obligation to remember the redemption
all our lives, since the signs and wonders witnessed by our ancestors at the time
were so marvelous and awesome that it is stated that "A maidservant perceived
in the light of the Divine Presence on the sea and at the Giving of the Law what
the prophet Ezekiel did not see."22
The Sabbath, which is a sign between us and God, as well as the rest of our
holidays, are in rememberence of the Exodus. Yet, with all that, our Sages have
said that the generations were redeemed in the merit of righteous women.23
Following the Exodus, the Holy One, Blessed be He, appeared to our fathers
on Mt. Sinai, and concerning this our Sages have said: "The Holy One, Blessed
be He, said to Moses: Go ask the daughters of Israel whether they wish to
receive the Torah, because it is the way of men to follow in the footsteps of
women."24 It is written in the Babylonian Talmud: "Greater is the promise of
the Holy One, Blessed be He, to women than to men, for it is written: 'You
carefree women, attend, hear my words! You confident ladies give ear to my
speech!'"25 (Isaiah 32,9) Likewise, it is written: "A man should always eat and
drink less than his means, and dress according to his means, and honor his wife
and children above his means" (Hullin 84b). Could it be conceived that a man
honor his wife more than his means were she regarded as a servant or as
chattel? Furthermore, oftentimes the intellectual capacity of a woman was
considered to be superior to that of a man. Thus, we find in Bereshit Rabbah:
22

See Sefer Hasidim, ed. R. Margaliot, 233, pp. 207-208. Sefer Hasidim collates two tanaitic statements;
one referring to the parting of the Red Sea (Mekhilta de-Rabbi Ishmael, ed. H. S. Horovitz and I. A.
Rabin, be-Shallah, Tractate Shirah, chapter 3, pp. 126-127; Mekhilta de-Rabbi Simeon ben Yohai, ed. J. N.
Epstein and E. Z. Melamed, Exodus 15, 2, p. 78), and the other referring to the Giving of the Law
(Mekhilta de-Rabbi Ishmael, Yitro, Tractate Amalek, chapter 3, p. 212; Mekhilta de-Rabbi Simeon ben Yohai,
Exodus 20, 15, pp. 154-155). The references hereafter were in the main mentioned by R. Castiglioni
parenthetically in the text, though he did not provide any details concerning the editions he used.
23 Midrash Shmot Rabbah, Chapters I-XIV, ed. A. Shinan, 1, 12, p. 54. A parallel sources appears in Sotah
11a. For a discussion of these sources, as well as additional parallels, see Y. Levine, Midreshei Bitya Bat
Pharaoh, Jerusalem 2004, pp. 11-13.
24 Pirkei de-Rabbi Eliezer, Warsaw 1852, chapter 41, 96a-b.
25 Berakhot 17a. Parallel Source: Sotah 21a.
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"'And the Lord God fashioned the rib' (Genesis 2, 22) she was endowed with
more understanding than a man."26 It is further written: "One who loves his
wife as much as himself and honors her more than himself regarding him the
Writ has said: 'You will know that all is well in your tent.'" (Job 5, 24) (Yevamot
62b) In tractate Sanhedrin (22a) it is mentioned: "A man finds contentment only
with his first wife. Whoever divorces his wife, even the altar weeps for him. Any
man whose first wife dies in his lifetime it is as if the Temple was destroyed in
his day. One whose wife dies in his lifetime the world is darkened for him".
When we remember in our prayers the merits of our forefathers, that protect us,
it also includes those of our foremothers who were on the same great level as
them.
I shall further present three additional proofs from the talmudic literature
which outweigh all of the others. And they are the following: "A person should
always be careful not to insult his wife for since her tears are frequent, she is
easily hurt." (Bava Metzia 59a) Secondly: "A man should always be careful to
honor his wife, since blessings rest on a man's home only on account of his
wife." (Bava Metzia 59a) Thirdly, it is written: "Any man who has no wife lives
without happiness, without blessing, without goodness, without Torah, without
a protecting wall, without peace." (Yevamot 62b) Is it possible for all these
benefits to accrue from a servant or chattel? On this matter it is also stated:
"Any man who has no wife is not a complete person, as it says: 'He blessed
them *)27 and called them Man.'"28 (Genesis 5,2) The two together are called a
person.
I shall now conclude my discourse with this quote, because, in reality, what
I have mentioned is sufficient to validate the veracity of my stance and refute
the assumptions of our opponents and condemners. Were I even to add
manifold proofs, they would not cease from ridiculing us and attributing to our
religion and customs accusations graver and falser than these, until the
Messianic era of which the prophet prophesied: "For the land shall be filled
with devotion to the Lord as water covers the sea." (Isaiah 11, 9) Then all will
come and relate the truthfulness of our religion. They will be ashamed and
withdraw their assaults. They will then admit that Jewish morality far surpasses
any present-day social achievements and notions of egalitarianism and
brotherhood.

26

Bereshit Rabbah, ed. J. Theodor and H. Albeck, 18, 1, p. 160.
The following note appears in the original at the end of the page: And see what is written concerning
this in Zohar va-Yetze folio 165a: "'And he blessed them' (Genesis 1, 28) For a blessing does not reside
save in a place where there are male and female."
28 Bereshit Rabbah, ed. J. Theodor and H. Albeck, 17, 2, pp. 151-152. A parallel source for this quote is
Yevamot 62b.
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